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Foreword

In Hebrew the word Makom means place and has a twofold signiﬁcance: on one
hand Makom refers to the concrete physical place, on the other hand Makom
is equivalent with God’s name, and therefore refers to a metaphysical place.
Between 2001 and 2007 a group of junior and senior scholars met regularly
in the Dachstube, the a;ic of the Potsdam‑based Moses Mendelssohn Center,
in order to discuss the relevance of space and place in Jewish culture. This
interdisciplinary research group at the University of Potsdam, “Makom: Place
and Places in Judaism; The Meaning and Construction of Place References in
European Jewish Culture from the Enlightenment to the Present”, was ﬁnanced
by the German Research Foundation, Deutsche Forschungsgemeinscha1 (DFG).
It oﬀered junior scholars from diverse disciplines an academic framework for
addressing the question of the meaning and construction of places. About 30
dissertations as well as several postdoctoral projects evolved, and the ground
was laid for numerous articles, books, and even two exhibition projects. This
creative output revolving around the core subject of Jewish Topographies shows
the diversity as well as the signiﬁcance of this research topic.
The three editors of this volume, Julia Brauch, Anna Lipphardt, and
Alexandra Nocke, were all members of the Makom research group. They
follow up on some of the central questions concerning Jewish place and
space that had been raised in Potsdam and to discuss them in greater depth
within this interdisciplinary collection of articles. On both the theoretical as
well as the empirical level, this volume oﬀers its readers a fascinating new
perspective on Jewish places in all their diversity and multidimensionality.
The number of intensive academic discussions that have occurred in this area
in recent years has demonstrated that the engagement with Jewish place and
space is not just a passing trend, but poses essential questions for the curriculum
of Jewish studies. I am pleased that the research group Makom could serve as a
“greenhouse” for so many innovative ideas and approaches—among them this
wide‑ranging book, which provides this new ﬁeld of study with a systematic
framework from which it can move in many fruitful directions.
Julius H. Schoeps
Potsdam, September 2007
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When not paddling in the currents of time, I was gumming small green leaves to
a paper tree pinned to the wall of my cheder, the Hebrew school. Every sixpence
collected for the blue and white box of the Jewish National Fund merited another
leaf. When the tree was thro/led with foliage the whole box was sent oﬀ, and a
sapling, we were promised, would be dug into the Galilean soil, the name of our
class stapled to one of its green twigs. All over north London, paper trees burst into
leaf to the sound of jingling sixpences, and the forests of Zion thickened in happy
response. The trees were our proxy immigrants, the forests our implantation.
And while we assumed a pinewood was more beautiful than a hill denuded by
grazing ﬂocks of goats and sheep, we were never exactly sure what all these trees
were for. What we did know was that a rooted forest was the opposite landscape
to a place of dri?ing sand, the exposed rock and red dirt blown by the winds.
The diaspora was sand. So what should Israel be, if not a forest, ﬁxed and tall?
No one bothered to tell us which trees we had sponsored. But we thought cedar,
Solomonic cedar: the fragrance of the timbered temple.
(Simon Schama, Landscape and Memory, 1995)

Exploring Jewish Space
An Approach
Anna Lipphardt, Julia Brauch, Alexandra Nocke

Time and history play central roles in our understanding of Jewish
civilization. Place and space, by contrast, seem to be secondary categories at
best. The interrelated motifs of the “people of the book” and the book as the
“portable homeland”—together with the stereotype of “the wandering Jew,”
have conveyed the pervasive impression that the Jewish experience—except
the Israeli one—is one of profound displacement, lacking not only a proper
territory but also a substantial spatiality or a/achment to place.
While according to Edward Soja, the tendency to privilege time over place
is visible in most academic works produced in the historicist tradition,1 this
mode of perception seems to be particularly prevalent in Jewish studies.
As for the Jewish spaces and places that have been studied in the past, the
vast majority are related to religious tradition (e.g., the Temple, synagogues,
eruvin, or cemeteries), to the Zionist project and the State of Israel, or to
isolation, destruction, and remembrance (e.g., the ghe/os in the Early
Modern period, the death camps of the Nazis, or Holocaust memorials and
museums).
The spatial turn that surfaced in the humanities and social sciences
beginning in the 1980s, reached Jewish studies, as other turns before it, with
a sound delay. Nevertheless, in the past decade there has been a notable
increase in individual research projects, conferences, and research groups
within Jewish studies that take space and place seriously: not only have
these two categories become the focus of a/ention and serious subjects of
research, but a critical spatial perspective has evolved and space has begun
to be employed as an analytical category.
This volume ties into this trend and directs the reader’s a/ention towards
the production of Jewish space.
No space is a given—and Jewish space even less so when compared
to the spaces of societies that have been more or less continuously se/led
within the boundaries of a stable territorial power. By looking at speciﬁc
historical and contemporary case studies, the articles collected in this
volume pursue the following questions: How have Jews experienced their
spatial environments and how have they engaged with speciﬁc places?
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How do Jewish spaces emerge? Who is involved in the process of their
emergence? How are Jewish spaces contested, performed, and used? And
which features render a space Jewish at all?
This book explores the production of space rather than ﬁnal spatial
products, it focuses on “doing Jewish space” or “lived Jewish spaces,” on
Jewish spatial practices and experiences, and Jewish strategies of place‑
making. It intends to explore the location of Jewish presence rather than
the construction and interpretation of Jewish spaces on the textual or
metaphorical level, as these have already received wide scholarly a;ention.
Henri Lefebvre, the founding father of critical spatial theory, pointed out the
epistemic problem of a merely textual approach:
Spaces contain messages,—but can they be reduced to messages? (…) Its mode of existence,
its practical ‘reality’ (including its form) diﬀers radically from the reality (or being‑there) of
something wri;en, such as a book. Space is at once result and cause, product and producer.
So, even if the reading of space (…) comes ﬁrst from the standpoint of knowledge, it certainly
comes last in the genesis of space itself. (…) [S]pace was produced before being read; nor was
it produced in order to be read and grasped, but rather in order to be lived by people with
bodies and lives in their own particular (…) context. In short, ‘reading’ follows production
in all cases except those in which space is produced especially in order to be read.2

With this book we want to discover Jewish spaces and places that have
received li;le a;ention so far, and to look at well‑known Jewish spaces and
places from new angles. By employing an interdisciplinary approach, with a
strong foothold in cultural history and cultural anthropology, this collection
also introduces new methodological and conceptual approaches to the study
of the Jewish past and present.
Our aim is twofold: Along the lines of Edward Soja, we seek “to spatialize”
the historical as well as the cultural narrative of the Jewish experience.3 This
spatialization does not imply a substitution of “space” for “time” nor a radical
paradigmatic shiG. Rather, it oﬀers a broadening of perspective we consider
to be of great epistemological value to the interdisciplinary ﬁeld of Jewish
studies and a holistic understanding of Jewish civilization. Furthermore, we
want to adopt Yosef Hayim Yerushalmi’s call to map not only the geography
of Jewish expulsions and catastrophes, but also the geography of Jewish
everyday life and the geography of Jewish hope.4
The research perspective chosen for this volume investigates Jewish
topographies from within. Our particular interest is in shedding light on
Jewish agency and Eigensinn, on the production of space rather than on
the ways Jewish space has been perceived or controlled by the non‑Jewish
environment in the course of history, or the retrospective Judaization of
alleged Jewish places. It thus explores the spatial strategies and experiences
of a pronounced minority, reﬂecting the constraints encountered when trying
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to ﬁnd and deﬁne its own space, as well as the creative solutions adopted in
response.
Focusing on Jewish spaces from within does not imply looking at
closed, separate entities or the “essence” of Jewish space. Jewish spaces
are characterized by a deep‑seated internal and external translocality5
and transculturality,6 entangled and interconnected with their respective
environments as well as with other Jewish spaces throughout the world. In
the era of globalization, as Wolfgang Welsch aptly put it,
[t]he diﬀerences no longer come about through a juxtaposition of clearly delineated cultures
(like in a mosaic) but result between cultural networks, which have some things in common
while diﬀering in others, showing overlaps and distinctions at the same time.7

This rather open‑ended conception of transcultural and translocal Jewish
space does not, however, imply that there are no borders or boundaries.
Within the framework of this book these operate not so much as separation or
demarcation lines, but as contact zones that allow for multifold transfers and
entanglements, which, to be sure, are not devoid of tensions and conﬂicts,
nor free of hierarchical power relations.
The Jewish Diaspora has existed over a longer time than any other
diaspora and in a multitude of geographical and cultural se@ings. This
allows for fruitful, intra‑cultural (Jewish) comparisons as well as for
variegated comparisons with the places and spaces of their respective co‑
existing societies.
Characterized by a high degree of mobility, by multilocal a@achments
and complex dynamics between life in the Diaspora and in Israel, the
Jewish experience can be seen as a touchstone for the globalization process,
providing ample insights into its premises, conditions, and perils as Clemens
Kauﬀmann has rightfully observed.8
Jewish spaces are ‘Other’ spaces, and from this very particular point of
view Jews have produced a wealth of critical spatial thought. ‘Other’ spaces
challenge conventional conceptions of place and space, which, to a large
extent—on the level of architecture, challenge spatial politics as well as
theory—still rests on the paradigm of a homogeneous nation‑state, rooted in
a clear‑cut territory. Exploring Jewish topographies thus also allows for new,
subversive perspectives on the places and spaces of the majority society and
for rethinking spatial assumptions that have been taken for granted.9
With this anthology we wish to broaden the dialogue for interdisciplinary
exchange on Jewish place and space. As the academic disciplines and research
ﬁelds brought together in this volume oEen employ diﬀerent space‑related
deﬁnitions and concepts, the reader will encounter a diverse semantic ﬁeld
and “space” terminology. Because this book assembles authors as well as
case studies from diverse cultural spaces and linguistic environments, it is
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neither possible nor does it seem reasonable to forge a uniform vocabulary
or a new theoretical meta‑vocabulary of space.10
While we have not imposed a consistent terminology on our authors,
as editors we have oriented ourselves around the following conceptual
distinctions: Jewish places are, in our understanding, sites that are
geographically located, bound to a speciﬁc location, such as the Jewish
quarter in Fez, Morocco, or the gravesite of Baba Sali in Netivot, Israel.
Jewish spaces are understood as spatial environments in which Jewish things
happen, where Jewish activities are performed, and which in turn are
shaped and deﬁned by those Jewish activities, such as a sukkah or a Bundist
summer camp for children. Therefore, in our understanding Jewish place is
deﬁned by location, Jewish space by performance.11 Both can be congruent or
overlap, and the diﬀerence between them is not so much deﬁned by where
one can ﬁnd them, but lies in their function, or, as Steve Harrison and Paul
Dourish have put it, in the diﬀerent roles they play: “space is the opportunity;
place is the (understood) reality.”12 Rather than insisting on clear‑cut
distinctions between the two concepts, the focus of this book is aDuned to
their interdependences: Place and location are not eternally ﬁxed or given in
the positivist sense, but are always part of spatial dynamics, with changing
signiﬁcance in evolving contexts; on the other hand spatial performances
are not devoid of real materiality and take place in speciﬁc local seDings
and geographical surroundings. Together they form what we understand as
Jewish topographies.
In the following, we have made a ﬁrst aDempt to trace the historical
development of Jewish space study and to illuminate the reasons for the
prevailing focuses, biases, or omissions. In the second half of this introduction
we present the conceptual framework of this book: that is the production of
space, or Lived Jewish spaces, which falls in line with Lefebvre’s concept of
espaces vécus. It concludes with an overview of the structure of this anthology
and of the individual articles.
Tracing the Historical Context
Concerning the research on place and space, Leopold Zunz, one of
the founding fathers of Jewish studies (or rather of its forerunner, the
WissenschaH des Judentums) as an academic discipline, noted in his Essay
on the Geographical Literature of the Jews, from the Remotest Times to the Year
1841, that:
In the whole range of Jewish literature no branch of knowledge appears to be cultivated
more scantily, or to be less known, than that of Geography. If any interest in the knowledge
of the earth was excited now and then by books or by reﬂection, it was conﬁned to that,
which elevated the spirit to the creator, unalloyed by business or institutions of man.13
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Already Zunz underscored the fact that Jews dealt intensively with places
of religious importance—the Holy Land, above all—as well as with natural
science, but not with the “political‑statical element of geography,” as he
called it. The reason for this deﬁcit, in his view, was the lack of professional
opportunities for Jews “to devote their energies to geography.”14
Since the beginnings of the Wissenscha; des Judentums some two
hundred years ago, much has changed concerning the professional prospects
for Jewish geographers, urban planners, and other “space” specialists; the
integration of Jewish studies into mainstream academic institutions has
seen signiﬁcant progress as well. Jewish space, however, remains under‑
researched. It has neither been included into general space studies, such as
geography, architecture, urban and landscape planning, nor systematically
integrated into Jewish studies, as a subdiscipline or research ﬁeld, as a
research object or perspective, or a key concept.
There are three main reasons for this state of aﬀairs: First of all, the multi‑
locale aCachments, the long and variegated history of migration, and the
complex interrelationship between biblical, real, and messianic topography
that characterize Jewish space make it diﬃcult to investigate within
conventional spatial paradigms or by employing conventional means. As
Neil Jacobs has pointed out,
Jewish geography may have been harder to discern [a]s compared to the geography of
peoples that are / were geographically concentrated—and who o;en possess(ed) the
trappings of a geopolitical entity, i.e., a kingdom, state, etc. (…) The impression that
Jews—unlike “normal peoples” were not geographically rooted has long existed at both
the popular and the scholarly level. At the popular level, such impressions are seen in
views of the “wandering Jew,” rootless, without true underlying loyalty to the non‑Jewish
geopolitical entity in which s / he lives.15

From the architectural point of view, Bruno Zevi in his programmatic text,
Spazio et non‑spazio ebraico, has addressed the signiﬁcance of process vis‑à‑vis
the ﬁnal product, which further complicates the investigation of Jewish space:
“We privilege the accretion over the status‑quo, the formation instead of the
form as a concluded entity. Our history is antistatical and antispatial.”16
The second reason for the spatial “blind spot” stems from the divisions
and demarcations of academic disciplines. Even today there is no substantial
dialogue between Jewish studies and the core disciplines of critical space
studies such as geography, architecture, or urban planning. The “space”
disciplines are usually located at technical universities or in the departments
of geoscience or engineering, and only in rare cases are they connected with
the humanities, and even less with Jewish studies, through academic teaching
or primary research. One example was our own research group “Makom,”
which included two doctoral students (out of 30) from architecture but did
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not cooperate with any university department or research institute in the
ﬁelds of architecture, urban studies or cultural geography.
In the United States, Robert D. Mitchell has even observed an increasing
institutional disengagement between geography and Jewish studies in recent
decades. While the 1980s saw as many as eight geography departments
oﬀering courses with a Jewish focus, by 1997 none of these courses were still
being oﬀered.17
Without exact ﬁgures at hand, we would argue that in Germany, and
increasingly in Central and Eastern European countries, a diﬀerent trend
is occurring. More and more local history initiatives and architecture
departments have joined forces in recent years to restore synagogues,
cemeteries, and mikves destroyed during the NS era, or to explore their
architectural history, as for example, the virtual reconstruction project
of synagogues by architectural students at the Technical University of
Darmstadt.18 It should be emphasized however, that in the context of
these projects, students and scholars usually deal with architectural relicts
of destroyed Jewish communities and rarely study in depth the spatial
conditions, practices, and challenges of contemporary Jewish life, or even
engage in the planning and construction of new Jewish spaces.
The third reason for the marginalization of Jewish space in the academic
realm can be found in the predominant epistemology of Jewish studies. The
“forgetfulness” concerning place and space in Jewish studies is a consequence
or result of the space‑indiﬀerent or even “anti‑spatial” focus of its major sub‑
disciplines vis‑à‑vis their central research objectives—religion, history, and
language. In general—and the academic perspective follows suit—Jewish
religion is seen as transcending or even substituting speciﬁc places or spaces,19
as the foundation uniting the Jewish people despite the diﬀerences that derive
from the multitude of geographical localities in which Jewish communities
and individual Jews have seJled.
As already mentioned above, Jewish historiography, for its part, has been
shaped epistemologically by the primacy of time, which went along with
downplaying the role of place and space. The powerful topoi of “the People of
the Book” or “Our Homeland, the Text” emanating from literary studies have
also contributed to a view that de‑emphasizes the empirical notions of space
and place while focusing instead on strategies, which are, as literary scholar
Amir Eshel put it, primarily concerned “with poetically inhabiting makom,
with turning spaces of dwelling into places of meaningful existence, and not
necessarily with physical housing or with places of worship as such.”20
These non‑spatial or trans‑spatial characteristics have fundamentally shaped
Jewish civilization throughout history, as well as our perception of it. They are
certainly of central importance and distinguish it from other, territorially more
bounded civilizations. Yet when we want to investigate the Jewish experience
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in a comprehensive, holistic way, it is not enough to focus on the transcendental
dimension only.
Where Have Jewish Topographies Been Researched and Explored So Far?
Even though there has been no comprehensive, systematic research tradition
dealing with Jewish space so far, there are numerous fruitful spatial
approaches to be found in Jewish studies that go beyond the textual or
philosophical notions.
Jewish Studies
The Wissenscha+ des Judentums, Judaic studies, and Judaistik (i.e., scholarly
traditions or programs with a strong focus on religion, the Hebrew language,
and on the ancient and medieval period) have produced and integrated a
wealth of knowledge of archeology, the study of biblical geography and
localities, and the analysis of religious architecture and structures such as
the Temple, the synagogue, and the eruv.
In the younger research tradition of Jewish studies (with a broader
interdisciplinary approach and a stronger focus on the modern era) research
ﬁelds such as local historiography, urbanity, the study of “the ghe?o” (though
more as an idea than in empirical terms), and art history, with its interest in
Jewish architecture, have contributed to our understanding of Jewish place
and space. In both research traditions, Eretz Israel—the idea, project, and
state—has played a crucial role for the development of spatial thinking and
analysis, which will be discussed in greater detail below.
A much stronger connection to place and space than that found in Judaic or
Jewish studies of Western provenance can be found in another Jewish research
tradition—in Eastern European Jewish cultural and historical research that
was strongly inﬂuenced by Diaspora‑Nationalism as it was promoted by the
Yiddish cultural movement or the Jewish labor party Bund. To prove the
geographical “rootedness” and a distinct Jewish geography or cultural space
(Kulturraum) was of vital political interest to the Diaspora nationalists, as Neil
Jacobs has detailed.21 In the context of other national movements, academic
research served as an important means by which to manifest and ground the
“imagined community” in a way that was not only plausible to the ethnic
group but also to the community of nations. The research and teaching of
this scholarly tradition was genuinely interdisciplinary, and furthermore,
was closely intertwined with lay initiatives in conducting “historiography
and ethnography from below,” as the ethnographic zamler kraysn YIVO
maintained throughout the Jewish world, or the Landkentenish movement in
Poland, which for the ﬁrst time will be presented in detail by Samuel Kassow
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in this volume. The numerous local community studies that emerged from
this research tradition did not limit themselves to the institutional history
of a given community or a history of its prominent ﬁgures, but also dealt
extensively—from a decisively Jewish perspective—with the history of the
town or village in which it was located, its Jewish and non‑Jewish localities,
the surrounding landscape, Jewish and non‑Jewish place legends, se;lement
structures, and urban sociology. Even during the Holocaust the protagonists
of this research tradition, despite being interned in ghe;os and concentration
camps, carried on their work, this time documenting the isolation and
eventually the ultimate destruction of their communities. Only to a very
limited extent could this research tradition and its assets be transferred to
the United States, where YIVO relocated in 1940 in New York.
The Israeli Spatial Turn
Without the Holocaust we would today probably credit the emergence
of a new Jewish sensitivity to and awareness of Jewish place and space to
the Diaspora nationalists. With the Holocaust, East European Diaspora‑
nationalism was put to an end and it was Zionism, more precisely, political
Zionism, that came to dominate the perspectives on Jewish space.
As part of the nation building process and in search of consolidation of
Israel’s territorial identity, academic core disciplines dealing with space, like
architecture, and urban and regional planning became well‑established.
From the beginning, they dealt with “Jewish space,” which was experienced
in the most natural way as in the Zionist self‑image, everything done in Israel
was (and is) Jewish. In this sense, one may say that Israeli academia is the
only academic community in the world that indeed has an institutionalized
Jewish space research tradition.
The “territorialization of identity,”22 which Jonathan Boyarin refers to, is
strongly connected to this Zionist return to the land of Israel (Eretz Israel)
and it has far‑reaching consequences. It aﬀects the individual, as well as the
public discussion on Jewish existence in Israel. Zali Gurevitch and Gideon
Aran describe this phenomenon as follows:
The Land, as an object of reﬂection for Israelis and as a means to converse with their past—
with the Book—is not mere territory but rather the ‘we’ of a people with a common fate
and perhaps even a common mission. The Israeli preoccupation with the Land is thus the
conversation that lies at the heart of Israeli identity. In the Land—or, as it will be termed
the Place (with a capital ‘P’) Israelis engage in the search for the source of their collective
identity.23

With the foundation of the state of Israel, the old conﬂict—or the dialectics—
between the purpose of the Jewish people as the “people of the land” (am
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ha‑aretz) on the one hand, and as the “people of the book” (am ha‑sefer) on the
other, gained new signiﬁcance.24
Along with the awakening of political Zionism, the question arose as
to whether the projected sovereignty of Eretz Israel was of any theological
signiﬁcance. The diversity and intellectual elaborateness with which the
relationship between Jewish sovereignty and religious sanctity is interpreted
is indeed impressive. It is this relationship that lies at the heart of the Israeli‑
Jewish preoccupation with space, although it is no longer the only important
factor that shapes it.25 Political conjuncture in particular contributed to the
fact that the question of the new, national Israeli space, the question of its
physical dimensions, and especially the question of its borders and their
raison d’être became the core of the Zionist self‑conception.
In the struggle for a Jewish national home (as Balfour put it), and later
for a state, territory and borders were not self‑evident, and with the ongoing
Israeli‑Palestinian conﬂict, this is still true. With the conquest of biblical
territory in the Six‑Day War, a national‑religious dimension was added to
the discourse on land and territory. Opposite trends, like the disenchantment
a?er the Yom Kippur War in 1973, the founding of Shalom Achshav in
1978, and eventually the Oslo peace process, contributed to an even more
diversiﬁed debate among the Israeli public.
A broad social science literature covers this territorial discourse with
its diverse ideological aspects in depth.26 Baruch Kimmerling’s Zionism and
Territory (1983), which is today considered a classic, was one of the pioneering
publications in this ﬁeld. With the advent of postcolonial discourse, an entire
body of literature evolved around the concern with territory, power relations,
and discrimination in the context of the Arab‑Israeli conﬂict. Prominent
Israeli social scientists like Gershon Shaﬁr, Ilan Pappe, and Ronen Shamir
embrace the assumptions of a postcolonialist perspective on Zionism and
use it as a point of departure for their research.27
Another thriving branch in the Israeli academic landscape is the ﬁeld of
political geography dealing with the politically and ideologically motivated
appropriation of the land. In conjunction with this trend, the function of
local myths like Massada or Tel Hai have been analyzed and deconstructed
within the context of Zionist ideology.28
An important development of the last decade, which is related to the
general “spatial turn” is the publication of several titles that use the terms
“space” and “place” as explicit research perspectives. Those volumes o?en
fall within the purview of cultural studies, but archeology, and even legal
studies have also contributed to this trend. These studies do not represent
a speciﬁcally Israeli development, but they do beneﬁt from the spatial
sensibility described above and focus on questions in which place and
identity play a major role. Three examples: In a study by legal geographer
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Issachar Rosen‑Zvi, Taking Space Seriously, the production of political space
through legal treatment is analyzed by looking at three groups (Arab‑Jews,
Bedouins, and Ultra‑Orthodox) and the social and cultural consequences of
their three diﬀerent spatial states.29 One of our contributors, Haim Yacobi,
is the author of another important book investigating spatial phenomenona
by employing interdisciplinary approaches. In his study Constructing a Sense
of Place, Yacobi asks two intriguing questions: “What is the role of architects
and planners as mediators between national ideology and the politicization
of space?” as well as “What is the contribution of the very act of shaping the
landscape to the construction of a sense of place?”30
Less theoretically inspired, but with a very strong and physically oriented
space perspective, is the study by Meron Benvenisti, Sacred Landscape,
which recounts the “buried history” of Arab places in Israel. In a reﬂective
statement, Benvenisti recalls: “As long as I remember myself, I have moved
within two strata of consciousness, wandering in a landscape that, instead of
having three spatial dimensions, had six: a three‑dimensional Jewish space
underlain by an equally three‑dimensional Arab space.”31
Against this backdrop, we argue that the preoccupation of Israeli
academia with space and place, which preceded the international spatial turn,
played a crucial and pioneering role. Seen in a wider historical context, it is
plausible to say that without the existence of the state of Israel the academic
exploration of Jewish space and place in general would look quite diﬀerent:
the Israeli focus on territorial maCers, the imagination and reconstruction
of ancient Jewish places, and the challenge by Israeli and non‑Israeli critics
of the religious or ideological “givenness” of the Jewish relationship to
the territories, within and beyond the Green Line, has also created a new
sensibility for other Jewish places.
The Spatial Turn and the Emergence of New Discursive Arenas
In the wake of the general spatial turn, initiated by scholars of cultural geography,
architectural theory, urban studies, migration studies, and anthropology, Jewish
studies has witnessed a veritable boom during the past decade of projects that
investigate questions of place and space. This new impulse, has, however,
originated with individual scholars and so far has not led to the establishment
of substantial networks or stable institutions. To date, one of the most dynamic
spheres for academic exchange on Jewish space and place are the academic
conferences that have become more and more frequent over the past years. This
period has been witness to a growing conceptual awareness at these forums vis‑
à‑vis “place and space”—a signiﬁcant shiI from what had previously seemed to
serve as not much more than a fashionable label. The following list of conferences
reﬂects the ever‑growing spatial boom since the mid‑1990s.32
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Conferences on Jewish Space
Reclaiming Memory: Urban Regeneration in the Historic Jewish
Quarters in Central Europe
International Cultural Centre, Krakow (Poland)
June 2007
Jewish Spaces: Die Kategorie Raum im Kontext kultureller Identitäten
Centre of Jewish Studies (CJS) of the Karl‑Franzens University, Graz
(Austria)
April 2007
No Direction Home: Re‑imagining Jewish Geography
Lehigh University, Bethlehem, Pennsylvania (USA)
March 2007
Jewish Journeys
Kaplan Centre for Jewish Studies and Research / Parkes Institute for
Jewish/non‑Jewish Relations, Cape Town (South‑Africa)
January 2007
Jewish Space in Central and Eastern Europe: Day‑to‑day History
Center for Studies of the Culture and History of East European Jews,
Vilnius, in cooperation with Lithuanian Institute of History, Vilnius
(Lithuania)
May 2006
The Interplay between Real and Imagined Places in Jewish
Civilization
DFG‑Research Program “Makom,” University of Potsdam (Germany)
June 2005
Place and Displacement in Jewish History and Memory:
Zakor v’Makor
Kaplan Centre for Jewish Studies, University of Cape Town (South Africa)
January 2005
The Jew’s Space: Architecture, Urbanism, and the Jewish Subject
Pennsylvania State University (USA)
March 2004
“Makom” Conference for Doctoral Students
DFG‑Research Program “Makom,” University of Potsdam (Germany)
November 2003
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Jewish Conceptions and Practices of Space
Stanford University (California, USA)
May 2003
Place and Space in Modern Jewish Experience, 1989–2002
DFG‑Research Program “Makom,” University of Potsdam
(Germany)
June 2002
Sacred Spaces: Preserve or Abandon?
Organized to celebrate the Opening of the District of Columbia Jewish
Community Center Washington, DC (USA)
February 1996
Geography and Jewish Studies
University of Maryland at College Park (USA)
March 1995
The Future of Jewish Monuments: An International Conference on
the Preservation of Historic Sites and Structures
Sponsored by the Jewish Heritage Council, World Monuments
Fund, and Hebrew Union College, Jewish Institute of Religion,
New York (USA)
November 1990
The Role of Geography in Jewish Civilization: Perceptions of Space,
Place, Time, and Location in Jewish Life and Thought
Ohio State University (USA)
October 1990

This growing trend is also observable in the increase of space‑related panels
and individual presentations at the annual conferences of the Association for
Jewish Studies (AJS) and the Association of Israel Studies (AIS), as well as
in Rambi, the Index of Articles on Jewish Studies of the Jewish National and
University Library.33
The new research ﬁeld was further consolidated by special issues of
Jewish studies journals and thematic anthologies that focused on broader
conceptual questions, starting with Land and Community, edited by Harold
Brodsky in 1998,34 and the special issue on “Studies in Jewish Geography,”
edited by Neil Jacobs for Shofar in the same year.35 They were followed by
a special issue on “Jewish Conceptions and Practices of Space,” edited by
Charlo7e E. Fonrobert and Vered Shemtov for Jewish Social Studies in 2005;36

EXPLORING JEWISH SPACE 13

a special issue of American Jewish History on “A Sense of Place” in 2007;37
a special issue of Israel Studies “Territory and Space in Israeli Society and
Politics” in 2008, as well as two German‑language volumes that emerged out
of the Makom research group in Potsdam.38
The ﬁrst interdisciplinary research group to deal with Jewish space that
has been created in the wake of the spatial turn was the Makom program in
Potsdam, supported by the DFG. With its colloquia, thematic workshops,
and conferences it brought increased visibility to the ﬁeld in Germany and
provided a home and a systematic framework for many innovative research
projects. However, because Makom was never intended to be permanent—it
operated over a period of six years, coming to the end of its tenure in 2007—
it is still too early to assess whether and what lasting impact it may have
had.39
Locating This Project
In the following, we will locate our project in the post‑1989 European space.
It is all but self‑evident that this book on Jewish Topographies emerged out of
Potsdam, the bastion of Prussian conservatism and a frontier town of the East
German regime, a city whose Jewish community had been almost completely
destroyed in the Holocaust and was ﬁnally erased from the register of
associations in 1949 by the communists. Thus we wish to shed light on the
various geo‑political changes that have provoked a new awareness for space
in general and for Jewish space in particular during the past two decades,
and which also set in motion our own mental maps.
In the Anglo‑American sphere, the origins of the spatial turn can be traced
back to the eﬀects of decolonization and globalization, which called into
question the hegemony of national space. In Israel and Europe, the spatial
perceptions of the world and these respective regions have been shook up by
the changes that took place at the end of the 1980s.
As for Israel, it was the Middle East Peace Process, set oﬀ by the ongoing
First Intifada, a weakening Soviet Union and the First Gulf War, which for the
ﬁrst time since the foundation of the state in 1948 opened up a perspective
for regional integration. Even if much of what had been discussed during
the bi‑ and multilateral negotiations in Madrid and Oslo never translated
into political action, (and was in fact set back aJer the assassination of Itzhak
Rabin in 1995 and by the outbreak of the Second Intifada in the fall of 2000)
it made many Israelis aware of their own national space and made them look
at their regional surroundings in a new light.
In the case of Europe it was the end of the Cold War in 1989 that catalyzed
a major spatial reconﬁguration. Until then, the awareness of geopolitical
space had been characterized by experiences of separation and confrontation
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between two antagonistic blocks. This also profoundly shaped our individual
horizons. In West Germany, where all three of us grew up, our generation
was looking westwards and our geographical horizon, shaped by student
exchange programs and individual travel adventures like the obligatory
Inter‑Rail tour, was tuned towards Western Europe or North America. The
East was le) blank—just like on the weather chart on West German television,
which visualized the territory of the GDR as an empty space, a no‑man’s‑land
with a li:le red dot in the middle, indicating the location of West Berlin. With
the fall of the Berlin Wall, we watched the spatial manifestations in which
we had grown up, rapidly falling apart during our last years of high school,
and a new world opened up before our eyes. The continent was stirred up
and began to shi) eastwards, as Karl Schlögel aptly put it.40 This change in
perception was paralleled by an ever‑growing integration, mending the ri)
between Eastern and Western European countries on the political, economic,
and cultural plane as well as in everyday life.
These geopolitical changes prepared the ground for the immense
resonance the spatial turn has excited in German academia in the past couple
of years. While the memorial turn is receding somewhat, “space” has become
the new academic darling. In mainstream academia the trend had arrived,
when the Historikertag 2004, the biennial Congress of German Historians
chose Raum as its central theme. And ever since then, the “spatial turn” has
sped up, with an abundance of conferences, publications, and large‑scale
research projects, as anyone listed on H‑Soz‑u‑Kult, the most important
humanities mailing list for Germany, will conﬁrm: rarely a week passes in
which not at least two or three space‑related items are posted.41 Apart from
the many academic works that insert the term “space” in their titles in order
to appear au courant, there have been many innovative and comprehensive
works contributing to general spatial theory, but due to language barriers
they have to date received li:le academic a:ention outside of Europe.42
Reemergence of the Jewish Dimension in the European Public Realm
Last but not least, the events of 1989 have led to a new awareness of Jewish
space and Jewish places in Central and Eastern Europe, which have by now
become the test case for a Europe that is historically conscious, diverse, and
inclusive. Whereas the Cold War promulgated strong homogenizing dynamics
and strengthened the (self‑) perception of monolitic, clearly demarcated
European nation‑states on both sides of the Iron Curtain, the changes initiated
by its fall in 1989 led to a change of perspective which allowed many to
rediscover European diversity, historical interconnectedness, and transnational
dynamics. This reevaluation process took place not only on the international
level, but soon echoed within the national contexts of the individual European
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states (though not always at the same speed, nor with the same amount of
enthusiasm). European societies became more and more aware of their
internal diversity, historical depths, and the ways in which the transnational
moment was playing out within the context of their individual nation‑states.
As a part of this process, Jewish space resurfaced in public discourse as well as
in European cityscapes. More speciﬁcally, a new awareness began to emerge
concerning historical Jewish spaces, those destroyed by the Nazis, and later
on dispossessed, concealed and silenced by the regimes of postwar Europe—
in the West (West Germany, Austria) as well as in the East (East Germany,
Eastern European countries, former member states of the SU)—although these
destructive and obscuring actions manifested themselves in very diﬀerent
forms and to very diﬀerent degrees.
Today the public debates on the (re‑)localization of Jewish space are
perceived as the litmus test for a critical historical consciousness and
inclusive identity of European societies: be it the controversies concerning
memorial sites for the Holocaust (e.g., the Holocaust memorial in Berlin), the
visualization of the historical Jewish dimensions within European cityscapes
(e.g., the restoration project “historical Jewish GheBo fragments” in the Old
Town of Vilnius), the great public enthusiasm with which new Jewish spaces
such as the newly constructed synagogues in Dresden or Munich have been
met, or the popularity of pseudo‑ or “virtual” Jewish spaces, as Ruth Ellen
Gruber has put it, in “Jewish Prague.”43
While it remains to be seen how much of these debates on the open stage
will be transformed into sustainable political substance and a deepened
awareness, 1989 has also resulted in an increasing diversiﬁcation of the Jewish
communities in Europe and brought about fundamental inner communal
debates about the conﬁguration of internal and public Jewish spaces, as our
authors BrigiBa Ezter Gantner and Matyás Kovacs demonstrate in the case
of Budapest.44
Summing Up
Overall, the following tendencies should be noted:
• To date, there are no comprehensive, sustainable Jewish space studies—
by sustainable we mean a solid institutional framework as well as
integration into the Jewish studies curriculum.
• The academic discourse on Jewish space still tends to be strongly shaped
by the diﬀerent Weltanschauungen of its protagonists, and runs along
dichotomic lines: Israel vs. Diaspora; religious vs. secular; lePist vs.
rightist; Zionist vs. post‑Zionist.
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• A"er the Holocaust, an unbiased approach (or approaching an unbiased
perspective at all) to European Jewish topography is not easily achieved.
As a result of the Holocaust, the predominant focus, especially in
European academia, is on spaces of death and remembrance, memorials
and museums, voids and relicts, rather than on living Jews and their
spaces and spatial strategies, past and present.
• Following the destruction of the Jewish communities in Europe, the
importance Israel holds on a political level since the foundation of the
state in 1948, and the prominence of Zionist points of view, conceals
the importance that other places and spaces held and still hold for Jews
throughout the world.
Lived Spaces, or: Approaching the Topography of Jewish Presence
In light of the previous focuses and omissions, the concept of lived Jewish
spaces provides a particularly valuable contribution to the study of Jewish
place and space. Focusing on how Jewish spaces are produced, we are not so
much interested in an ideal objective, the “essence” of Jewish space or the
built end‑product but rather in the creation of Jewish space and in Jewish
spatial experience. This approach ties into Henri Lefebvre’s concept of the
espace vécu or “lived space,” which he conceives as a space of the inhabitants
and users:
This is the dominated—and hence passively experienced—space which the imagination
seeks to change and appropriate. It overlays physical space, making symbolic use of
its objects. (…) [It] is alive: it speaks. It has an aﬀective kernel or centre: Ego, bed, bedroom,
dwelling, house; or: square, church [or, in the Jewish case: the synagogue; the eds.], graveyard.
It embraces the loci of passion, of action and of lived situations, and thus immediately
implies time. Consequently it may be qualiﬁed in various ways: it may be directional,
situational or relational, because it is essentially qualitative, ﬂuid and dynamic.45

It is to these espaces vécus that Lefebvre devotes speciﬁc aLention because for
too long they have been neglected in general space studies as well. How this
research perspective can be applied to Jewish space becomes evident from
the articles collected in this book.
The temporal focus of the diﬀerent contributions covers the nineteenth
and twentieth centuries; however some authors also refer to places and
spaces of earlier periods and go back in time as far as to the biblical and
Talmudic period.
Our aim here has been to explore as wide a geographical spectrum as
possible. While the geographic representation is not inconsiderable—Israel,
North Africa and the Middle East, North America, Central and Eastern Europe,
as well as Germany—it is far from being exhaustive or comprehensive. In
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several contributions the focus lays on the connection and correlation of two
or more places e.g., Morocco and Netivot, an Israeli development town in
the Negev desert, where many Jewish‑Moroccan families have se9led; the
foodways that link the former Soviet Union and Jewish neighborhoods in
Brooklyn and “Queenistan”; and the ties between Israel and backpacker
enclaves in the Far East where young Israelis come together.
The selection of articles presented here is as much inﬂuenced by our
own academic viewpoints and mental maps of Jewish spaces as it is by the
topography of Jewish studies as an academic ﬁeld. Policy decisions on what
research receives funding and other support and what does not, the degree
of access to the Jewish spaces themselves, as well as to archives and other
relevant resources all play a role in determining the depth and breadth of
the knowledge that explicates these sites. Thus, the world map of Jewish
topographies in fact comprises two interconnected layers: the map of the
actual, existing Jewish spaces, in the past and the present, as well as the
map of those spaces that have captured the a9ention of the space‑centered
disciplines of academia.
Moving through Jewish Topographies
In its composition this volume aims to develop concepts of place through which
the “perception” and “seeing” of Jewish places and spaces can be learned
anew. The book starts out with concrete places in the sections “Construction
Sites” and “Jewish Quarters,” followed by the more conceptual “Cityscapes
and Landscapes.” A9ention is next directed to the dynamic constructions
and deconstructions in the sections “Exploring and Mapping Jewish Space”
and “Enacted Spaces.” The organization of the book thus follows the shiLing
meaning of Jewish topographies, from the microcosms of Jewish daily life to
place‑based explorations, virtual worlds, and enacted spaces.
Instead of reading Jewish space along the lines of the established
dichotomies—Israel / Diaspora; religious / secular; internal / external—the
focus is on the transitions and dialectic tensions in between and the resulting
multidimensionality that lies at the heart of Jewish topographies.
The categories chosen to structure the individual sections are open and
universal, and deliberately so. They constitute a framework that allows—in
a ﬁrst rapprochement—well‑established conceptions of Jewish places and
spaces to be transcended, such as the ghe$o or the shtetl, both of which tend
to reproduce clichéd and stereotypical perceptions of Jewish space instead of
conveying the complex life and world of those who lived in predominantly
Jewish quarters or small towns.46
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Construction Sites
This section concentrates on the role of actual buildings, their construction
process, and their role in contemporary urban life. Miriam Lipis examines
the function performed by the symbolic house, the sukkah, in questions of
belonging. Manuel Herz confronts the invisible constructed space, the eruv,
with recent examples of “architecture with Jewish context” in Germany, and
Haim Yacobi looks at the Israeli development town of Netivot as a diasporic
place produced by the interplay of the sovereign state and its immigrants.
All three of these contributions touch on questions of belonging while at
the same time analyzing the role architecture and urban planning play as
vehicles for identity formation.
Jewish Quarters
What makes a well‑deﬁned territory, predominantly inhabited by Jews,
Jewish? The authors in this section radically challenge and enlarge the
traditional understanding of Jewish quarters and oﬀer new insights into
the multifaceted processes of physical survival, everyday life routines, and
identity construction. Moreover, they make visible a fascinating diversity
within one and the same community. Kenneth Helphand explores the
complex history of the gardens established by Jews imprisoned in ghe?os
during the NS period. Susan Miller investigates the spatial boundaries
between Jews and Muslims in the historical mellah of Fez, whereas Etan
Diamond’s Jewish topographies center around the religious micro‑spaces of
Thornhill, a suburb of Toronto. Eszter Brigi?a Gantner and Mátyás Kovács’
article outlines the evolving Jewish subcultures within the urban landscape
of Budapest and the complementary virtual space of the Internet.
Cityscapes and Landscapes
How do Jews relate to their environment? The city is usually seen as the
prototypical Jewish place, and Joachim Schlör probes the urban qualities
of modern Jewish life. Yet, other environments have also leL their imprint
on Jewish life. Haya Bar‑Itzchak describes how Jews (re)created Poland by
telling local legends and thus Judaized their places of se?lement. While it is a
commonplace that Zionists were eager to return to the countryside to revive
the idea of physical Jewish labor, Yael Zerubavel looks at the role the desert
played as a symbolic counter‑landscape in pre‑state Israeli culture. Gilbert
Herbert directs his a?ention to the sea and the question whether there is any
special relationship between Jews and the art of seafaring.
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Exploring and Mapping Jewish Space
Up to this point we have seen how speciﬁc sites, quarters, and environments
have been reﬂected and appropriated. But Jewish space can also be produced
by the modes of moving through, exploring, and mapping. Samuel Kassow
describes how, with the Landkentenish movement in Poland, an understanding
of travel and local historiography as a national mission emerged. Looking
at Katmandu or Goa, a ﬁrst glance reveals nothing Jewish. But Erik Cohen
conjures these locations—chosen by Israeli backpackers on their typical
trips across the Far East—and how they have emerged as Israeli enclaves,
becoming simultaneously counter‑places and part of the Jewish‑Israeli
experience. Shelley Hornstein shows how diasporic space can be explored
using cyberspace, revealing that the Diaspora as well as the Internet is
characterized by itineraries.
Enacted Spaces
The last section shiCs the focus to the performative side of space production,
i.e., to all kinds of actions, activities, and stagings that are related to speciﬁc
place / s or space / s. We encounter Eve Jochnowitz’s evocation of culinary
landscapes and place‑making practices of Russophonic Jews in New York.
With Galeet Dardashti we learn about the musicians of the Buena Vista
Baghdad Club and the “mediascapes” that are created around their lives
in Iraq and Israel. We follow Michael Feige in his deconstruction of the
“authentic” Israeliness in Mini Israel, an amusement park near Tel Aviv.
These contributions not only illustrate the myriad ways in which Jewish
space is interpreted and represented in a Jewish context, but how it is actually
generated and lived.

***
And the future of Jewish topographies? In the epilogue, Julian Voloj
concludes the journey undertaken here by entering into the virtual realm
via the Internet platform Second Life, and introduces a fast‑evolving, new
Jewish space of opportunities, in which yet unimagined Jewish places are
being created, enacted and performed.
Notes
1
2
3

Edward Soja, “History: Geography: Modernity,” in id., Postmodern Geographies: The
Reassertion of Space in Critical Social Theory (London: Verso Press, 1989), 10–42.
Henri Lefebvre, The Production of Space (Oxford: Blackwell, 1994), 131, 142–43.
Soja, “History: Geography: Modernity,” 10.

20 JEWISH TOPOGRAPHIES
4

5

6

7
8

9

10

11

See Yosef Hayim Yerushalmi,“ Exile and Expulsion in Jewish History,” in Crisis and
Creativity in the Sephardic World, 139–1648, ed. Benjamin R. Gampel (New York: Columbia
University Press 1997), 3–21; here speciﬁcally: 11–14; id., “Ein Feld in Anatot: Zu einer
Geschichte der jüdischen Hoﬀnung,” in Ein Feld in Anatot: Versuche über jüdische Geschichte
(Berlin: Wagenbach, 1993), 81–95; here speciﬁcally 90; also published in French: Yosef
Hayim Yerushalmi, “Un champ à Anathoth: Vers une histoire de l’espoir juif,” Esprit
104 / 105 (1985): 24–38.
The concept of translocality has been developed mainly by anthropologists concerned
with the entanglements of regions in Africa, the Middle East and Asia, where in many
areas national borders have been established only in the course of the 20th century.
The concept refers simultaneously to exchanges, transfers and ﬂows as well as to the
production of locality and notions of delineation and structure, and takes into account that
there are variegated borders within or beyond the nation state whose crossing, depending
on the situation, might be more signiﬁcant than the crossing of national borders, see
Ulrike Freitag, “Translokalität als ein Zugang zur Geschichte globaler Verﬂechtungen,”
geschichte.transnational, 10 June 2005, hbp://geschichte‑transnational.clio‑online.net/forum/
id=879&type=diskussionen (last accessed August 28, 2007).
Wolfgang Welsch, “Transculturality: The Puzzling Forms of Cultures Today,” in Spaces of
Culture: City, Nation, World, eds. Mike Featherstone and Scob Lash (London: Sage 1999),
194–215; here 199–200.
Ibid., 203.
Cf. Clemens Kauﬀmann, “Die politische Logik des Ortes,” in Raumdeutungen: Ein
interdisziplinärer Blick auf das Phänomen Raum, eds. Sabine Feiner, Karl G. Kick, Stefan Krauß
(Münster: Lit, 2001), 281–317; here 282f.: “The Jewish experience is a touch stone for the
conscious‑raisers of globalization. For 5761 years, Jews lived as a people of the world in a
transnational social space and do not quite ﬁt into the new logics of placelessness. As the
Diaspora of the Jews has taught, the decoupling of a people and territory and thus the
annihilation of geographical and social proximity is a key experience not only of modern
societies. Transnationality has for all times been the form of existence of Jews. By means
of its historical example one can show the premises, conditions and endangerments [of
globalisation]” [283], trans. by the eds.
On diﬀering spaces see Michel Foucault, “Of Other Spaces,” Diacritics 16 (1986): 22–7;
Edward Soja, Barbara Hooper, “The Spaces that Diﬀerence Makes: Some Notes on the
Geographical Margins of the New Cultural Politics,” in Place and the Politics of Identity, eds.
Michael Keith and Steven Pile (London: Routledge, 1993), 183–205; Akhil Gupta, “Space,
Identity and the Politics of Diﬀerence,” Cultural Anthropology 7, no. 1 (February 1992): 6–
23.
An example in case are the very diﬀerent meanings of linguistically closely related terms
such as ‘territoire’ or ‘terroir’ in French, ‘Territorium’ in German, and ‘territory’ in English,
which in the Israeli case e.g., has been turned into a proper toponym, signifying the West
Bank and Gaza.
In this approach we rely on the helpful conceptual distinction of Michel de Certeau who
deﬁnes a place as “an instantaneous conﬁguration of positions. It implies an indication of
stability. (…) [S]pace is composed of intersections of mobile elements. It is in a sense actuated
by the ensemble of movements deployed within it. Space occurs as the eﬀect produced
by the operations that orient it, situate it, temporalize it (…) In contradistinction to the
place, it has thus none of the univocity or stability of a ‘proper.’ In short, space is a practiced
place.” Michel de Certeau, “Spatial Stories,” in id., The Practice of Everyday Life (Berkeley:
University of California Press, 1988), 115–30; here 117 (emphasis in the original).

EXPLORING JEWISH SPACE 21
12

13

14
15
16

17

18

19

20
21

22

23

24

25

Steve Harrison, Paul Dourish, “Re‑Placing Space: The Roles of Space and Place in
Collaborative Systems,” in Proc. ACM Conf. Computer‑Supported Cooperative Work CSCW’96
(Boston, MA), 67–76; here 67, 69.
Leopold Zunz, “Essay on the Geographical Literature of the Jews,” in The Itinerary of Rabbi
Benjamin of Tudela, ed. Abraham Asher, 2 vols. (London: Asher, 1841), vol. II, 230–317; here
230–31. [ﬁrst published as id., “Geographische Literatur der Juden von der ältesten Zeit bis
zum Jahre 1841,” in Sammlung von Schri/en und Reden des Dr. Zunz, ed. by Curatorium der
ZunzstiCung, vol. I. (Berlin: 1875), 146–216.
Zunz, “Essay on the Geographical Literature of the Jews,” 304.
Neil G. Jacobs, “Introduction: A Field of Jewish Geography,” in Shofar 17, no. 1 (Fall 1998),
special issue “Studies in Jewish Geography,” 1–18; here 2–3, 4.
“Noi privilegiamo la crescita sull’essere, la formazione rispeRo alla forma come entità
conclusa. La nostra storia è antistatica e antispatiale.” Bruno Zevi, “Spazio et non‑spazio
ebraico” [Jewish space and non‑space], presentation (Confronto del compositore jazz Uri
Caine con la musica di Mahler), Comunità Ebraica di Venezia, 29 novembre 1998, hRp://
www.fondazionebrunozevi.it/19892000/frame/892000.htm (last accessed August 21, 2007).
Robert D. Mitchell, “Introduction: Genesis; Introducing Geography in Jewish Studies,”
in Land and Community: Geography in Jewish Studies, ed. Harold Brodsky (Bethesda, MD:
University Press of Maryland, 1997), 1–5; here 2.
See hRp://www.cad.architektur.tu‑darmstadt.de/synagogen/inter/menu.html (last accessed
August 21, 2007). Another example is the Bet Tﬁla: Research Unit for Jewish Architecture
in Europe, run by the Center for Jewish Art at the Hebrew University in Jerusalem
together with the Department of History of Architecture of the Technical University in
Braunschweig (Brunswick), which puts a strong emphasis on the involvement of students
as part of its documentation and restoration activities, hRp://www.bet‑tﬁla.org/en/start.
htm (last accessed August 21, 2007).
See e.g. Abraham Joshua Heschel, The Sabbath: Its Meaning for Modern Man (1951; repr.,
New York: Farrar, Straus and Giroux, 1995) where he lays out in detail a theology that
conceives of Jewish religious practice as an “architecture of time.”
Amir Eshel, “Cosmopolitanism and Searching for the Sacred Space in Jewish Literature,”
in Jewish Social Studies 9, no. 3 (2003): 121–38; here 124.
For a discussion on the “ideological origins of modern Jewish Geography” and especially
of Max Weinreich’s role as the pioneering cultural geographer of Ashkenaz, see Jacobs,
“Introduction,” 7–18.
Jonathan Boyarin, “A Response from New York,” in Grasping Land: Space and Place in
Contemporary Israeli Discourse and Experience, SUNY series in Anthropology and Judaic
Studies, eds. Eyal Ben‑Ari and Yoram Bilu (New York: State University of New York Press,
1997), 217–29; here 218.
Zali Gurevitch and Gideon Aran, “The Land of Israel: Myth and Phenomenon,” in
“Reshaping the Past: Jewish History and the Historians,” Studies in Contemporary Jewry
(1994), 195–210; here 195.
Although Zionism strove to “reunify book, people, and place,” Israel has still to live with
the tension as Gurevitch notes: “With Zionism the old paradox of the place came to life,
newly embodied in the Zionist act—calling to rebuke the book that is ‘Jewish’ for the land,
yet through this very return to the land to enact the voice of the book.” Zali Gurevitch,
“The Double Site of Israel,” in Grasping Land, 203–216; here 206.
For an original approach how to reconcile Jewish bonds to the whole of Erez Israel with
political independence in times of the waning power of the nation state see Yosseph Shilhav,
“Jewish Territoriality between Land and State,” National Identities 9, no. 1 (2007): 1–25.

22 JEWISH TOPOGRAPHIES
26

27

28

29
30

31
32

33
34
35
36

The spatial theme in recent Israeli academic writing (mainly by geographers and social
scientists) is reviewed by David Newman, “Controlling Territory: Spatial Dimensions of
Social and Political Change in Israel,” in Traditions and Transitions in Israel Studies, Books
on Israel, Vol. VI, ed. Laura Z. Eisenberg (Albany, NY: State University of New York Press,
2003), 67–87. The studies he discusses are: the aforementioned Grasping Land; Meron
Benvenisti, Sacred Landscape: The Buried History of the Holy Land since 1948 (Berkeley:
University of California Press, 2000), Amiram Gonen, Between City and Suburb: Urban
Residential Pa,erns and Processes in Israel (Aldershot: Avebury Press, 1995); Juval Portugali,
Implicate Relations: Society and Space in the Israeli‑Palestinian Conﬂict (Dordrecht: Kluwer
Academic Publishers, 1993); Itzhak Schnell, Perceptions of Israeli Arabs: Territoriality and
Identity (Aldershot: Avebury Press, 1994); Oren Yi<achel and Avinoam Meir, eds., Ethnic
Frontiers and Peripheries: Landscapes of Development and Inequality in Israel (Boulder, CO:
Westview Press, 1997).
Gershon Shaﬁr, Land, Labor and the Origins of the Israeli‑Palestinian conﬂict 1882–1914
(Cambridge, UK: Cambridge University Press, 1989), Ronen Shamir, The Colonies of Law:
Colonialism, Zionism and Law in Early Mandate Palestine, Cambridge Studies in Law and
Society (Cambridge, UK: Cambridge University Press, 2000), Ilan Pappe, A History of
Modern Palestine: One Land, Two Peoples (Cambridge: Cambridge University Press, 2003).
A landmark study in this context is Yael Zerubavel, Recovered Roots, Collective Memory and
the Making of Israeli National Tradition (Chicago: University of Chicago Press, 1995). See
also Myron J. Aronoﬀ, “Myths, Symbols, and Rituals of the Emerging State,” in Laurence
J. Silberstein, ed., New Perspectives on Israeli History: The Early Years of the State (New York:
New York University Press, 1991), 175–92.
Issachar Rosen‑Zvi, Taking Space Seriously: Law, Space, and Society in Contemporary Israel
(Aldershot: Ashgate, 2004).
Haim Yacobi (ed.), Constructing a Sense of Place: Architecture and the Zionist Discourse
(Aldershot: Ashgate 2004), 4. See also Alona Nitzan‑Shi<an, “The Israeli ‘Place’ in East
Jerusalem: How Israeli Architects Appropriated the Palestinian Aesthetic a<er the ‘67 War,”
Jerusalem Quarterly 27 (Summer 2006), 15–27. Nitzan‑Shi<an shows how the Israelization
of the indigenous Palestinian architecture was used to ﬁnd an authentic “architecture ‘of
the place’”. By reading “it as biblical architecture, as an uncontaminated primitive origin
of architecture, or simply as typically Mediterranean” Israeli architects succeeded to
appropriate this style as if it were originally Israeli. Ibid., 22.
Meron Benvenisti, Sacred Landscape: The Buried History of the Holy Land since 1948 (Berkeley:
University of California Press, 2000), 1.
Starting point for this list was the very useful website by Bruce Janz “Research on Place
and Space,” h_p://pegasus.cc.ucf.edu/~janzb/place/. We are also indebted to all the
colleagues who responded to our query on H‑JUDAIC (June 26, 2007), asking for “any
other conference, symposium or workshop which dealt with Jewish space and place.” We
list here only the events that have a clear spatial focus.
Comp. to “Past AJS Conferences,” h_p://www.ajsnet.org/past.htm; past AIS conferences,
h_p://www.aisisraelstudies.org/pastconferences.html; “Rambi,” h_p://jnul.huji.ac.il/rambi/.
Land and Community: Geography in Jewish Studies, ed. Harold Brodsky (Bethesda, MD:
University Press of Maryland 1997).
“Studies in Jewish Geography” (Special Issue), ed. Neil G. Jacobs, Shofar 17, no. 1 (Fall
1998).
“Jewish Conceptions and Practices of Space” (Special Issue), eds. Charlo_e Elisheva
Fonrobert and Vered Shemtov, Jewish Social Studies 11, no. 3 (2005).

EXPLORING JEWISH SPACE 23
37
38

39

40
41
42

43
44

45
46

“A Sense of Place” (Special Issue), eds. Deborah Dash Moore and Dale Rosengarten,
American Jewish History 93, no. 2 (2007).
Der Ort des Judentums in der Gegenwart, 1989–2002 [The Location of Jewishness in the
Present, 1989–2002], series Sifria, eds. Michal Kümper, Anna Lipphardt et al. (Berlin:
Be.Bra, 2004); Makom: Orte und Räume im Judentum [Makom: Places and spaces of Judaism],
series Haskala, vol. 35 (Hildesheim: Georg Olms, 2007).
The Deutsche Forschungsgemeinscha4 / DFG (German Research Foundation) is the
central, self‑governing research funding organisation in Germany and maintains a speciﬁc
program sponsoring innovative interdisciplinary research topics for a period of up to six
years.
See Karl Schlögel, Die Mi&e liegt ostwärts: Europa im Übergang (München: Hanser, 2001).
The full‑title of the mailing list reads “Humanities: Sozial‑ und Kulturgeschichte”; the
moderated list is part of H‑net, for more see, hCp://hsozkult.geschichte.hu‑berlin.de/.
Representatively, we refer to the seminal studies of Karl Schlögel, Im Raume lesen wir
die Zeit: Über Zivilisationsgeschichte und Geopolitik (München: Hanser, 2003); Martina
Löw, Raumsoziologie (Frankfurt / M.: Suhrkamp, 2001) and the collection Raumtheorie:
Grundlagentexte aus Philosophie und KulturwissenschaBen, eds. Jörg Dünne and Stephan
Günzel (Frankfurt / M.: Suhrkamp, 2006), that assembles canonical and forgoCen texts by
German‑ and French‑language authors to confront “the proclamation of the spatial turn in
the anglo‑saxonian shpere with its largely European roots” (13, trans. by the eds.).
Ruth Ellen Gruber, Virtually Jewish: Reinventing Jewish Culture in Europe (Berkeley: University
of California Press, 2002).
See also, Diana Pinto, “Jewish Spaces versus Jewish Places? On Jewish and Non‑Jewish
Interaction Today,” in Der Ort des Judentums in der Gegenwart, 1989–2002, 15–25; id., “A New
Jewish Identity for Post‑1989‑Europe,” in JPR Policy Paper 1 (1996).
Lefebvre, The Production of Space, 39, 42.
See Anna Lipphardt, “‘Dos amolike yidishe geto.’ Blick in das jüdische Viertel in Vilne”
[The former Jewish gheCo. View onto the Jewish quarter of Vilna], in Simon Dubnow Institute
Yearbook IV (GöCingen: Vandenhoeck & Ruprecht, 2005), 481–505, especially 503–505.

